Bodies in dispute*

By Rodrigo Cruz and Felipe Areda (Brazil) 
The screams of protest of the Mexican transgender activist Jennicet Gutierrez denouncing the situation of social exclusion faced by immigrant trans people interrupted Obama's speech on June 2015, during a reception offered to north Americans LGBT leaderships. It seemed to announce the end of a cycle started with the Stonewall Riot. Today, 46 years later, Gutierrez was escorted outside the White House, informing us that to the eyes of the largest global economical potency, some LGBT are worthy of be heard, supported and welcomed, while another should stay where they always were, in the lowest stratum of the society.

A few days after, DAESH published photos of four gay men being flung off buildings in Fallujah/Iraq. In Brazil, Eduardo Cunha, the president of the Chamber of Deputies, approved the reduction of the penal majority for 16 years old. We need a deeper reflection to understand the relationship among those events. Why the United States refused to recognize the existence of the LGBTQI while thousands died from AIDS thirty years ago, and now they celebrate victory of the egalitarian marriage as a universal flag of equality between homo and heterosexuals? Why, after all, DAESH spreads images of executions of homosexuals? And why Cunha does so many attacks on women, LGBT, children and adolescents’ rights when Brazil faces a unprecedented political and economical crisis in its recent history?

We understand that the global economical crisis reinforces the need of the dominance of the bodies by the dominant classes, in the same way that reinforces the exploration of the work as a form of restoring the profitability of capitalism. In this scene, the body appears as a privileged place of dispute, whose control means, ultimately, the real possibility of the exercise of the power. The most vulnerable bodies, women, LGBTIQ, children and adolescents, latins and black, consolidate while the target of the most different dominance strategies. On a side, new fundamentalisms and regional conservatisms are disseminated. On the other, imperialistic potencies assimilate the demands of the libertarian movements, with the intention of recovering the trust in the liberal democracy, to create new inequality forms among the oppressed and to impose new values of the dominated people.

Imperialism, homonacionalism and pinkwashing
In "The new spirit of the capitalism" (2005), Luc Boltanski and Ève Chiapello affirm that the capitalist system recovers in moments of historical ruptures, among other things, absorbing the critic tendencies driven against it. Some victories are possible when the political processes allow the alignment of interests between the social movements and the authorities (or a part of them). That is why the support of the White House to the "yes" in Supreme Court is more about “political calculation” than necessarily with a passionate support to LGBTQIs. It is a part in the imperialistic dispute, at the ideological level, lending to the United States a "progressive" varnish that it will be used in the next years to justify new war campaigns, military interventions and genocide of "late" people, "homophobics" and "less developed". 

In Europe, the parties of the extreme right wing are increasing. In all religions, the radical fundamentalists tendencies are stronger, although the international media insist on focus on the Islamic one. It takes pare on the US efforts towards a new enemy that substituted the communism as "larger threat" of the western civilizations. To overcome a crisis means, among other things, to show sovereign in relation to the enemy.

The instrumentalization of LGBT struggle by imperialist countries is not an innovation. In her book "Homonacionalism", Jasbir Puar points out that some LGBT people, especially whites, started to have access to the benefits in the systems of racial and religious supremacy in which they had once been excluded, due to the homophobia. So a part of a community relegated to marginality turned to be constituted by a layer of privileged people. As a result, we have white gay people engaged in groups of right anti-immigration, despite the fact of that there is a lot of LGBTQIs in the immigrant communities and supporting islamophobia and racism. In the same way, the State of Israel keeps pinkwashing, with the intention to justify the Palestinian genocide.

The LGBT movement embraces the state apparatus
For Sarah Schulman [1], the assimilation of the LGBT agenda by the imperialistic countries is also due, partly, to the changes happened in the own movement, that assumed, starting from the 1990’s, a legalistic agenda based on the advocacy strategy. The point of inflection would have been the AIDS epidemic, when the organized groups were looking for recognition and public politics. For her, the fight stopped having as objective the transformation of a hetero-cissexist society to look for equality of rights inside of that deeply unequal society. 

For example, in the United States, until recently, the main campaign of the LGBTQI movement was against the "Don't ask, don't tell" policy. Now hundreds of LGBT can ‘proudly’ serv to the Armed Forces that killed, only in the last 12 years, about 130 thousand people in Iraq, Pakistan and Afghanistan. A ‘full citizenship’ is offered to LGBTIQs, it allows them to openly exclude, to punish and even killing other with total cooperation and encouragement of the State.

Fascisms and Fundamentalisms: The other side, the same coin
The proliferation of new fascisms and fundamentalisms in several parts of the world can be related to the imperialistic assimilation. Against the uncontrollable rage of a globalized capitalism, Marine Le Pen and her National Front evoke the strong State, the return to the traditions and the rejection to the foreigners. Donald Trump is getting stronger in his run. In response to the political, social and economical crisis, the defense of the traditional family and Christian values by the religious bench in the Brazilian National Congress. In all of the cases, the politics of the fear (fear of the other, of the different, of the immigrant, of the Muslim, of the gay, of the transgender) are working as an instrument of mobilization of the reactionary common sense. Then, this fear endorses the use of the apparel of the State for the execution of openly authoritarian measures, oppressive, repressive and punitive addressed to the dissident populations. 

The decolonial Argentine feminist Rita Laura Segato [2] affirms that the intervention of the State on the body of the most vulnerable populations frequently does not have any moral foundation. It happens to express power. In that way, we can say that Le Pen wants the support of those that fear the immigrants' will steal their jobs. DAESH wants to reinforce their power through the exemplary punishment, to maintain thousands of homosexuals living under a fear regime. Eduardo Cunha wants to demonstrate who really has the power to legislate on the black youth bodies in Brasil. There are Brazilian congressmen trying to approve a project to criminalize HIV transmission. It doesn't protect anybody, neither transform behaviors and that it doesn't face the epidemic, but defines who is sick and is permited to live and who is not. If the law that creates a Heterosexual Day Pride is approved in the Brasil, it will just express who really has the power: rich, white, cis, heterosexual, owners of lands and Christians men. From Brasília to Washington, from Paris to Tel Aviv, going by the territories dominated by the DAESH and Boko Haram, they all intend to legislate on our bodies. To reinforce the oppression mechanisms is imperative to reinforce the exploration of workforce and of natural resources.

And how to resist? We must revalue our fight strategies. It can be a good start to combat the internal inequalities and recognize that there are, among us, privileged sectors because of social class, race, gender and nationality. We have to struggle for equality on political participation, to engage in international solidarity campaigns, to reflect on the strictly legalist character of our political agenda. Will we be satisfied with white homosexuals couples being represented positively in the media while trans identities are still pathologized or while LGBT refugees, undocumented and immigrants are explored? These things are fundamental to recover the radical spirit of the Stonewall movement. It is necessary to understand the LGBT struggle as part of a wider rebellion process, against a system that does not hesitate in using our bodies as shields in their endless battles.

[1] To see the Sarah Schulman’s closing conference in the 10th edition of the International Seminar Making Gender that happened in Florianópolis (Brazil), in September of 2013: https://geofaust.wordpress.com/2013/09/29/fazendo - gender-sarah-schulman/ 

[2] SEGATO, Rita Laura. Territory, sovereignty and crimes of Second State: the writing in the women's body murdered in Ciudad Juárez (México). Feminist Studies Magazine, Florianópolis, v. 2, p. 265-286 2005.
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